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ABSTRACT

This study examines the role of religious and ethnic identities on
individuals’ reported relational well-being (RWB) in Indonesia.
Our findings reveal that religious identity significantly impacts life
evaluations, with active engagement in religious practices positively
correlating with RWB. Conversely, ethnic identity does not demonstrate
a significant association with RWB, particularly among younger adults,
suggesting that positive religious relationships may supersede ethnic
affiliations in well-being assessments. Notably, while particularistic
and religiocentrism beliefs do not correlate with RWB, the salience of
religious values, such as the principle of treating others as one wishes
to be treated, exhibits a positive relationship with life evaluations. This
underscores the importance of religious identity over ethnic identity in
shaping well-being. The study contributes valuable insights for scholars
and policymakers aiming to foster intergroup harmony and enhance life
satisfaction through social identity interventions.
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Introduction

Research on well-being has experienced increased scholar attention in the past
three decades (Armitage et al., 2012; Riasnugrahani et al., 2024; Steptoe et al., 2015;
White, 2015). Previous studies have covered the construct development of well-being,
its measurement, and its association with various domains of a person’s life. The
United Nations (UN) has even included it as one of the sustainable development goals
(Conceicao, 2019). Among the many studies, one thing that is agreed upon is that
well-being is an important aspect of human life as it is related to a person’s mental and
physical health (Salvador-Carulla et al., 2014; Steptoe et al., 2015).

Relational Well-Being
Generally, well-being research is categorised into two approaches: objective,
e.g., economic, basic needs, life expectancy, and capability; and subjective, e.g.,
assessment of life satisfaction and quality of life (Diener et al., 1999; Hu et al., 2011;
Ryan & Deci, 2020; White, 2008). Each approach focuses on the aspect considered
most important in an individual’s life. However, White (2015) argued that these
approaches have limitations, especially in looking at situations or relationships that
occur in the process of achieving well-being; not to mention that contextual knowledge
of how societies work in different parts of the world is crucial in investigating well-
being. For instance, most individuals living in the Global South prefer to eat together
than alone because “to share rice in Bangladesh is to indicate shared identity” (White,
2008, p. 4). A fulfilment of one commodity in some countries, such as rice, is not only
a personal satisfaction but also a symbol of social status. Therefore, in evaluating well-
being, we should consider the cultural representation of one’s society to ensure that
personal and societal values of an individual are captured in the assessment.
Following up on this line of idea, we aim to pursue a more contextual approach
to understanding the perception of well-being in Indonesian society by incorporating
both individualistic and basic needs into a broader framework of socio-psychological
needs. This recognizes individuals’ well-being as a process, in which they take an
active role in achieving it (Armitage et al., 2012). As such, the current study views well-
being as an intimate concept, specifically defined by the individual who experiences it,
and is deeply rooted in societies in which people live in (White, 2008).
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To this end, we opt to employ the notion of relational well-being (RWB), which
defines well-being as an ongoing evaluation undertaken by individuals towards their
current state of life involving their subjective, e.g., own self-concept, relational, e.g.,
sense of security in their living space, and material aspects, e.g., income and access
to public facilities (White, 2008, 2015). The three aspects are constantly interrelated,
and no aspect is more important than the other. Therefore, White (2015) suggested
seeing well-being in a relational framework. By relational, White and Jha (2023)
consider individuals as naturally relational beings. This identifies active participation of
individuals in their life, rather than mere objects of others. Furthermore, the proposition
also recognizes the influence of social interactions, along with social and material
environments that surround individuals on their life evaluations or RWB. In addition,
White and Jha (2023) claimed that individuals’ social relationships are not only to fulfil
the identity-formation developmental stage but also to fulfil various life requirements.

In other words, individuals’ personal and material attainment only does good
when it provides for others, which then allows individuals to achieve a high level of
well-being. This implies that individuals view their social relationships not only as
a means, but also as an end or value that they aim to achieve. As shown by Jamal et
al. (2023), strengthening individuals’ social networks is found to have a positive impact
on community development in Indonesia, which then relates back to the individuals’
personal development. Therefore, actively participating in the community is equally as
important as achieving a high level of individual income.

In summary, relational well-being acknowledges the importance of individual
context that includes sociocultural aspects that are rooted in specific times and
places (Armitage et al., 2012; White, 2015). The attainment of well-being cannot be
reduced to just being wealthy or happy, or even a combination of the two. It should be
viewed as a constant process of personal achievement that considers the context of
one’s relationships in a specific time and place.

Social Identity Theory

The social identity theory explains that individuals naturally identify themselves with
certain social groups as an effort to understand their social world (Tajfel, 1974). Once
they define their social identity, they socially differentiate themselves from others who
are not part of their chosen group, such as ethnic or religious groups. Additionally,
individuals constantly compare their social group membership with relevant outgroups
(Spears, 2011; Tajfel & Turner, 1979). This tendency has two functions; the first is to
maintain or achieve superiority, and the second is to preserve one’s uniqueness.
As such, not only is social identity integral in individuals’ lives, but it is also vital for
them to be a part of a certain social identity. Indeed, the social identity provides not
only moral support to individuals, but also financial assistance, access to health, and
even access to a good physical environment. Recently, Riasnugrahani et al. (2024)
demonstrated that family participation, a proxy to individuals’ social identity, positively
impacts individual resilience. This, in turn, positively associates with their well-being.
Hence, social identity is assumed to positively affect individuals’ well-being (Phinney
etal., 2001; Yip & Fuligni, 2002; Ysseldyk et al., 2010).
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Furthermore, social identity theory posits that individuals’ social identities can
be seen through their attachment to their ingroup, e.g., to what extent they participate
in their ingroup’s practices, affective evaluation towards their ingroup, e.g., to what
extent they show positive attitudes to the ingroup’s norms and beliefs, and centrality,
e.g., to what extent they place importance of their ingroup’s values (Ashmore et al.,
2004; Cameron, 2004). In line with this, we employ Cameron’s three-factor social
identity model. The first factor is ingroup ties, which refers to individuals’ perceptions
towards their bond and belongingness with other ingroup members. The second is
ingroup affect, which refers to individuals’ positive feelings towards their ingroup
membership. Finally, the third is centrality, which refers to the degree individuals think
about themselves as an ingroup member. The consensus is that the longer they think
about their ingroup membership, the more central the identity becomes. Therefore,
the concept of centrality is often analogous as identity salience, in which a specific
time and situation might determine which identity becomes more salient or important
(Setiawan et al., 2020; Yip & Fuligni, 2002), although there are other scholars who
distinguish between the two concepts (Stryker & Serpe, 1994). In short, these three
factors make up individuals’ social identity which plays an important role in individuals’
level of well-being (Haslam et al., 2009; Knez et al., 2020; Mccubbin et al., 2013).

Religious and Ethnic Identities. Among many social identities, we argue that there are
two important social identities— religious and ethnic—that most Indonesians highly
regard. In the Indonesian context, religious identity is still perceived as an important
identity that provides more personal meaning and significance than most other forms of
social identity (Hadiz, 2017; van Bruinessen, 2018). There is a strong emotion involved
with religion in Indonesia, such as moral authority that is almost unquestionable
(Wellman & Tokuno, 2004). This resonates with a high number of interreligious conflicts
recorded in the country (Mengatasi intoleransi, merangkul keberagaman, 2022; Sigit &
Hasani, 2021). Similarly, ethnic identity still poses a high authority in certain aspects of
most Indonesians’ lives. Marriage and community are still developed through shared
ethnic identity (Bazzi et al., 2017). Indeed, along with religion, ethnic identity is still
politicised to generate collective action among ingroup members (Barron et al., 2009;
Humaedi, 2014), although the separation between religious and ethnic identities can
often be vague in Indonesia, since certain ethnic identities are historically associated
with a certain religious belief. Therefore, these identities have high importance in most
Indonesians’ life experiences and may provide a significant meaning for their RWB.

The identification with a particular religious affiliation alone results in higher
overall individuals’ life satisfaction (Bergan & McConatha, 2001). This finding is
consistent with a study by Ysseldyk et al. (2010) that claims religious identity does not
only provide social support among ingroup members, but is also positively related with
mental health and a healthier lifestyle. Further, Yeniaras and Akarsu (2017) scrutinised
religious identity in detail, looking at how different religiosity dimensions are related
to individuals’ life satisfaction. They found that consequential dimension or adopting
religious values as a consequence of identifying with a specific religious affiliation, is
positively related to life satisfaction.
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On the other hand, previous research has shown that by identifying with
a certain ethnic group, along with their national identity, individuals are reported to
have a higher level of well-being (Phinney et al., 2001). Umana-Taylor et al. (2014)
further suggest that by positively viewing one’s own ethnic identity results in a positive
regard about the group and thus the self. Ethnic identity has also been found to be
a buffer in dealing with racial discrimination in the United States (US), and eventually,
is related to increased psychological well-being (Mossakowski et al., 2019), although
this relation is found only among foreign-born and not for US-born individuals. This
conclusion is consistent with the study by Balidemaj and Small (2019), which found
that people with high levels of ethnic identity are positively associated with higher
levels of psychological well-being.

The Interplay of Religious and Ethnic Identities and Relational Well-Being

In connection with the importance of these two social identities, we intend to conduct
a study on the relation between religious and ethnic identities on the one hand, and
individuals’ RWB, on the other. There are two main reasons why this study is important
to purse. Firstly, although scholars agree on the importance of social relationships to
individuals’ well-being, research related to the Indonesian context is still very rare.
Secondly, investigation into well-being using RWB is also uncommon, especially
within the Indonesian context. However, the relationality of social and community
relations, along with personal accomplishments, is key to developing a positive
evaluation of one’s state of life.

In this study, we posit the implementation of religious dimensions proposed
by Stark and Glock (1970) within Cameron's (2004) three-factor identity framework.
According to Stark and Glock (1970), religiosity includes religious practices, beliefs,
and consequences (how central religion is in a person’s daily life). Religious doctrine is
considered to provide a positive aspect of individuals’ religious identity (Ysseldyk et al.,
2010). By embracing their religious beliefs, individuals are susceptible to particularistic
views, in which their own religion is seen as the only true vision of the supernatural,
and others will not be saved unless they follow it (Stark & Glock, 1970). Moreover,
individual beliefs are also related to religiocentrism, which is a combination of
a positive attitude towards one’s own religious ingroup and a negative attitude towards
outgroup religion (Brewer, 1999; Sterkens & Anthony, 2008). These religious beliefs
have been shown to be positively related to individuals’ collective efficacy when their
community is considering a collective action to ameliorate their state of living (Takwin
& Setiawan, 2023). Thus, we expect that by adopting a high level of particularism and
religiocentrism, individuals are likely to feel accepted by their religious group thereby,
maintaining a good social relationship with ingroup members.

Furthermore, ingroup ties in religious identity can be reflected in the extent to
which individuals regularly perform religious rituals and liturgical actions, which can
be further divided into formal institutional ritual modes, e.g., attending church, and
more private modes of worship practices, e.g., reading scripture and praying privately
(Anthony et al., 2015). Religious practices are assumed to strengthen ingroup cohesion
by providing opportunities to share experiences, increasing coalition commitment,
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and cooperative behaviors, although not all cooperative behaviors can fall into socially
acceptable behaviors (Ginges et al., 2009). However, through religious practices,
individuals can gain social support from their religious group. We expect that those
who perform religious practices frequently are likely to be accustomed to actively
participate in other communal practices in their living space, thus providing them with
a sense of accomplishment with their social surroundings.

Lastly, the centrality dimension is reflected in religious identity salience or “the
importance of being religious” (Roof & Perkins, 1975). In relation to an individual’s
tendency to identify themselves with a religious group that displays more positive
than negative aspects, we argue that the importance of religion is not merely about
being a follower of a certain religion, but also being a good follower of that religion.
This is related to a positive self-evaluation (Luhtanen & Crocker, 1992). We expect that
those with high religious salience are likely to care for their relationship with significant
others, as well as with their community. Based on this, we hypothesise that religious
identity, which is represented by religious practices, beliefs and salience, is positively
related to individuals’ RWB (Hypothesis 1, or H1).

Furthermore, ethnic identity will also be measured using the three-factor social
identity model (Cameron, 2004). Ingroup ties in ethnic identity refer to the extent
individuals feel they belong to their ethnic group. By having a high level of ingroup
ties, individuals are able to participate in their ethnic group practices. Not only will
this provide them with social relationships, this might also provide them with social
support in times of adversity. Next, ingroup affect in ethnic identity refers to the extent
individuals feel positively towards their ethnic group. By having positive evaluation,
individuals are able to incorporate their ethnic identity in their global self-evaluation,
which then paves a way to a positive self-concept (Umanfa-Taylor et al., 2014).

Finally, centrality refers to the extent individuals think about being part of their
ethnic group. This notion is important to develop a sense of self-worthiness which, in
turn, pertains to developing social relationships with others (Sharma & Sharma, 2010).
If individuals constantly hold negative thoughts about their ethnic identity, then this
is likely to withhold their subjective attainments and social relationship development.
On the other hand, if individuals constantly hold positive thoughts about their ethnic
identity, they are likely to develop a sense of pride which enables them to pursue
healthy social relationships. Therefore, we predict that individuals’ ethnic identity is
positively related to their RWB (Hypothesis 2, or H2).

To serve the aim of the present study, we will use a mixed data collection method
(online and on-site) to gather random samples from the general population living in
Jakarta and West Java provinces of Indonesia. The study locations are deliberately
chosen as they are melting pots for many Indonesians and thus increase the
possibility of collecting information on different religious and ethnic identities. The
results of the study provide a contribution to exploring the role of social identity in
shaping individuals’ well-being, especially in the Indonesian context. Due to the use
of the RWB approach, the findings are expected to be useful for the development of
policies and interventions aimed at improving well-being in Indonesia, for example,
by promoting positive intergroup relations. Overall, the study aims to answer the
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following research question: To what extent are religious and ethnic identities related
to individuals’ relational well-being among the general population in Indonesia?

Method

Following the Resilient Indonesian Slums Envisioned (RISE) project launch in
2021, we have followed their footsteps in applying the notion of RWB in a greater
context. To do this, we ran a survey using a mixed data collection method (i.e., online
and offline) to randomly gather participants from West Java, Banten, and Jakarta
provinces in Indonesia'. We purposively selected the locations due to their nature
as economic migration destinations (Rizaty, 2021). Thus, this selection is probably
the most effective way to represent Indonesia’s vast urban communities, while the
mixed method of data collection is the most accessible method for that purpose (de
Leeuw, 2005).

Prior to the survey, we applied for an ethical approval and received a positive
response by October 2022 from the university we are affiliated with. The survey was
then conducted from October until December 2022. Specifically for the offline survey,
we performed a random walk to inadvertently gather participants which started from
a purposively-selected address, for instance, from a local sub-district office of a city
or from a local university. This method was selected because we did not have access
to the local population registry, but it can still be considered a better approximation
of the general population than a simple purposive sampling method (Babbie, 1989).
In detail, we relied on a dice rolling to determine the random interval of a walk. Once
determined, for instance, number three from the dice rolling, we approached the fourth
house or address from the starting point. Next, we moved to the seventh house or
address from the starting point and kept repeating it until we have reached the target
number of participants. We similarly applied the same random method to the online
survey. First, we created a mailing list or database which contains participants’ emails,
obtained by asking our extended networks. Second, we sent out the online survey by
randomly selecting people from the database by rolling a dice to determine our starting
point (participant’s number). Then we used the same number to proceed to the next
participant. Table 1 table shows the number of participants gathered in each location.

Table 1
Distribution of Participants by Location and Data Collection Method

Location Online Offline Total
Bandung 45 81 126
Bekasi 3 18 21
Cimahi 2 23 25
Cirebon 1 - 1
Depok - 19 19
Sukabumi 1 - 1
Tasikmalaya 2 - 2

" For further explanation of mixed data collection method, see de Leeuw (2005).
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Table 1 Continued

Location Online Offline Total
Tangerang 1 19 20
Jakarta - 39 39
Overall 55 (21.65%) 199 (78.35%) 254 (100%)

Based on the data of 254 participants, we found five officially recognized
religions in Indonesia. The largest religious affiliation found is Islam with 63%,
followed by Christianity (Protestants and Catholics combined) with 31.1%. The rest of
the participants practice either Buddhism (3.1%), local indigenous beliefs (1.6%), or
Confucius (1.2%). As for ethnicities, we successfully covered various ethnic groups,
although the number is not equally distributed. Sundanese is the largest sample
group with 33.9%. Betawi comes second with 22.0%, and Chinese-descendants and
Javanese are in subsequent positions with 16.5% and 15.7%, respectively. We also
acquired participants who are Batak (6.3%), Toraja and Melayu (each with 1.2%),
Dayak (0.8%), and Flores and Nias (each with 0.4%). There are four participants who
did not disclose specific ethnicity and claimed a national identity instead (1.6%).

Measures

We ran confirmatory factor analysis (CFA) in lavaan package in R (Rosseel, 2018) to
calculate the validity and reliability of the employed measures. For the validity criteria,
we used the following parameters: one, following the work of Hu and Bentler (1999;
see also Hooper et al., 2008) on the recommended model-fit estimates, we relied on
a combination of two different fit indices in forms of standardised root mean square
residual (SRMR < .09) and comparative fit index (CFI = .96). Two, factor loading of
each item should be at least .40 in order to be retained (Ellis, 2016). All of the a priori
factor structures were derived from previous research on each scale.

Finally, we calculated average variance extracted (AVE) to establish a convergent
validity for each dimension or a latent construct from each scale. Ideally, the value of
AVE of a latent construct should be at least .50 (Fornell & Larcker, 1981). However, if
less than the proposed value but the value of composite reliability (CR) of that construct
is greater than .60, then the construct can still be considered valid (Fornell & Larcker,
1981, p. 47, Table 8). Finally, we computed Cronbach’s coefficient alpha (a) as well as
CR to determine the reliability level. Since coefficient alpha has now been considered
a lower bound of the true reliability (based on the classical test theory claim that the true
reliability represented by the ratio of true score divided by error), CR complements the
calculation of reliability level in a manner that suits with CFA (Peterson & Kim, 2013). We
also provide bivariate correlations between variables in Table 2. The following sections
delineate all of the scales employed in this study in detail.

Relational Well-Being Scale. The scale is a multidimensional scale consisting of six
dimensions: (a) community participation, (b) security and competition, (c) subjective
material well-being, (d) facility satisfaction, (e) religiosity, and (f) self-concept
(Riasnugrahani et al., 2022). However, since we also focused on religious identity,
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we modified the original scale by removing religiosity dimension to avoid overly
high correlation between the constructs. Family and community participation refers
to statement items like “I can participate on the election of neighbourhood leaders
without any pressure.” Security and competition dimension refers to items such as
“The presence of the newcomer groups threatens my family and my group survival.”
Next, subjective material well-being deals with individuals’ satisfaction with their
material aspects, such as “l have a good life at the moment.” Facility satisfaction is
related to statements concerning individuals’ satisfaction with their access to public
facilities, such as “l am satisfied with the access to health facilities.” Finally, self-
concept deals with statements concerning one’s confidence and evaluation towards
their competence, such as “l am a dependable person.” In total, we ran a validity test
on 18 items of RWB (four items in dimensions of community participation, security and
competition and self-concept, and three items in facility satisfaction and subjective
material well-being).

Table 2
Bivariate Correlations Between Variables

Variables 1 2 3 4 5 6 7 8 9 10 11 12
E:;‘ﬁg:"g'ous 1.00 .27 .41 .36 .40 .34 .38 -30 .37 .22 -01 -12
Religious attendance 1.00 -.01 .08 .24 04 11 -02 .21 -09 .17 .09
Religiocentrism 1.00 .60 .43 .32 .39 -.46 .23 .31 -.27 -.25
Particularism 100 .39 .23 .21 -39 .11 .18 -.09 -17
Salience 1.00 .51 .48 -51 .38 .26 .04 .09
Ingroup ties 1.00 .73 -75 .37 .44 -.04 -03
Ingroup affect 1.00 -.71 .33 .23 -.01 .02
Centrality 1.00 -.27 -.34 .12 -05
RWB 1.00 .52 -18 -.17
Age 1.00 -.31 -.20
Educational level 1.00 .31
Income level 1.00

Note. *Bold indicates significance at the p < .05 level.

Based on the first three models of CFA, we found that the data did not fit the model.
The model-fit indices turned out to be poor and some items have low factor loading
(two items from security and competition dimension). After removal of those items,
the subsequent analysis still shows a poor fit model. More items were also shown to
have low factor loading; two items from self-concept dimension and one item from
dimensions of security and competition and subjective material well-being. Further, we
noticed that two items in community participation were highly correlated (r = .92) and
each of those items were highly correlated with another item as well (r=.91). Therefore,
we had to remove those two items, leaving community participation dimension with
two items only. On the other hand, one item from public facility satisfaction dimension
was also found to be double loaded in another dimension, which we had to remove
and thus leaving the dimension also with two items. In the end, we resorted to Pearson
correlation to validate all two-item dimensions of RWB. The inter-item correlation in
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each dimension was found to be significantly correlated, ranging from .38 (subjective
material well-being) to .82 (security and competition). In the analysis, we obtained the
score of RWB by totalling all remaining items and dividing them by the number of items
(N =10) (Appendix).

Religious Identity Scale. We combined the notions of social identity theory from Tajfel
and Turner (1979) and Cameron’s (2004) social identity model to assess individuals’
religious identity (see Setiawan et al., 2020 for further synthesisation of these theories).
The former claims that once people decide to identify themselves with a particular
social identity, here religious identity, they tend to view their religious group positively
in comparison to other relevant groups (Spears, 2011; Tajfel & Turner, 1979). The
latter then proclaims that this identification is encapsulated in three dimensions of
social identity (Cameron, 2004). First, ingroup ties which refer to the extent to which
individuals perform religious practices. Second, ingroup affect which refers to the
extent to which individuals express their attitudes towards their religious beliefs. Third,
centrality which refers to the extent to which individuals perceive the importance of
their religious values.

Based on the above understanding, ingroup ties were assessed by using two
items for private religious rituals participants usually perform, namely reading and
praying, on a seven-point scale. The Pearson correlation between the two items is
significant, r = .27, p < .05. In terms of public practices, we used a simple question of
“How often do you go to religious services in mosques, churches, temples or other
places of worship?” and asked participants to rate on a seven-point scale.

Next, ingroup affect was assessed by using particularism and religiocentrism
scales. A three-item particularism scale was used to evaluate how much individuals
believe that their religious doctrines represent the absolute truth on statements,
such as “The truth about God is found only in my religion” (Anthony et al., 2015). The
CFA shows a good-fit model, x? = 2.74, p < .00, CFl = .99 and SRMR = .04. Also, the
reliability is found to be a moderate level (a = .74) with a high level of CR (.91).

As for religiocentrism scale, it asks to what extent individuals show favourable
attitudes towards their own religious group and negative attitudes towards other religious
groups (Sterkens & Anthony, 2008). Positive attitudes are defined as good qualities of
one’s own religion (e.g., “My religious group is best able to talk meaningfully about God”),
whereas negative attitudes are defined as opposing characteristics of other religious
groups (e.g., “Other religions only talk about doing good deeds without practising them”).
Participants were asked to rate themselves on a five-point scale on both measures.
Initially, the CFA shows a poor-fit model due to a low factor loading of one item (“Other
religions are often the cause of religious conflict”). After the removal, the second CFA
shows a good-fit model, x2 = 0.11, p <.00, CFl = .99 and SRMR = .01, while its reliability
is shown to be in a moderate level (a = .71) with a high level of CR (.80).

Finally, centrality was assessed using a three-item religious salience scale by
Eisinga et al. (1991). On a five-point scale, participants were asked to what extent they
agree with statements, such as “My religious beliefs have a great deal of influence
on how | relate with others.” The CFA demonstrates a good-fit model, x? = 12.86,
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p < .00, CFl = .96 and SRMR = .08. The scale is also found to be highly reliable
(a =.83) accompanied with a moderate level of CR (.73).

Ethnic Identity Scale. Similar to religious identity scale, we adopted Cameron’s (2004)
social identity model and this time, we also employed its social identification measure
to investigate the level of ethnic identification among participants. The scale consists
of three dimensions, namely ingroup ties, ingroup affect, and centrality, which tallies
up to a total of 16 items. Ingroup ties ask participants to rate themselves on a five-
point scale on statements like “| feel strong ties to other ingroup members of my ethnic
group.” Ingroup affect asks participants to rate themselves on a five-point scale on
statements, such as “In general, I'm glad to be a member of my ethnic group.” Whereas
centrality asks participants on statements, such as “I often think about the fact that
I am a member of my ethnic group.”

The first two CFA models show poor results, due to low factor loadings in two
items of centrality and each item in ingroup ties and ingroup affect. After the removal
of those items, the CFA shows a good-fit model, x? = 122.52, p < .00, CFl = .96 and
SRMR = .04, while the unstandardised factor loadings for each dimension range from
middle to high level (from .41 to .94). Finally, the reliability for each dimension is found
to be in the moderate to high range, with centrality having the lowest a of .77 and
ingroup affect having the highest a of .90.

Individual Characteristics. We asked direct questions to determine the participants’
age and gender. Additionally, we gathered information on their educational attainment,
ranging from 1 = no schooling to 6 = a Master’s degree or higher. Lastly, we inquired
about their monthly gross household income, which could fall between less than
Rp. 500.000 to Rp. 6.000.000 or higher. Table 3 provides the descriptive analyses for
all variables.

Results

Table 3 presents descriptive analyses of all variables involved in the study. We
find that there is a significant difference in most variables between participants
gathered through online and offline methods. Specifically, although both sample
groups scored highly on RWB (above three out of maximum five) we find that
offline participants reported slightly higher scores on RWB (M = 3.26, SD = 0.38);
{(254) =-3.81, p < .05).

Table 3
Descriptive Analysis of All Variables by the Level of Risk Perception
. Online group Offline group ttest
Predictors Range v sD v sD (Cohen’s d)
Private religious 1-7 5.00 1.46 577 108  -3.68 (d=.60)

practices
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Table 3 Continued

Online grou Offline grou ttest

Predictors Range I 9 SpD v 9 SFID (Cohen's d)
:tfgg;"a“nsce 1-7 3.27 1.34 2.95 113 1.61(d=.26)
Religiocentrism 1-5 2.59 0.80 3.13 0.94 -3.91 (d=.62)
Particularism 1-5 3.00 112 3.10 0.94 -.58 (d=.10)
Salience 1-5 3.92 0.81 4.21 0.71 —2.51 (d=.38)
Ingroup ties 1-5 3.59 0.54 3.96 0.77 -4.06 (d=-.55)
Ingroup affect 1-5 3.95 0.43 4.46 0.59 -7.19 (d=.98)
Centrality 1-5 2.91 0.67 2.21 0.89  6.26 (d=.88)
RWB 1-5 3.03 0.44 3.26 0.38  -3.81(d=.39)

Individual characteristics

Age 18-62 21.76 4.82 32.26 13.47 -3.90 (d=1.03)
fi?;‘gi'cg‘a'e as 0/ 90 31 59 49 -
Educational level 1-6 5.16 0.96 3.98 0.67 10.44 (d=2.22)
Income level 1-8 6.13 2.35 5.43 1.99 2.22 (d=.32)

Note. *Bold indicates significance at the p < .05 level.

Next, we proceed to Table 4 to investigate the extent to which religious and ethnic
identities relate to RWB. We performed multiple regression analyses in a step-wise
fashion to understand the changes, if available, in each model. First, we hypothesised
that dimensions of religious identity, represented by religious practices, beliefs, and
salience, are positively related to RWB (H1). Based on the regression analyses, we
find that only private religious practices (b = 0.08, p < .05), i.e., reading and praying,
and religious salience (b = 0.14, p < .05) are significantly related to RWB. This finding
suggests that those who often read sacred scriptures, pray individually and conform
to their religious values are more likely to have higher level of RWB. Whereas the
other dimensions are found to be either non-significantly related or have an inverse
relation, i.e., particularism, with RWB. Based on this, we conclude that H1 is partially
confirmed, with only private religious practices and religious salience able to be used
to predict RWB.

Table 4
Stepwise Regression on RWB (N = 250), With Standard Error in Parentheses
Predictors Model 1 Model 2 Model 3
Intercept 2.11 (.14) 1.68 (.37) 1.91 (.34)
Religious identity
Private religious practices 0.08 (.02) 0.07 (.02) 0.06 (.02)
Religious attendance 0.03 (.02) 0.04 (.02) 0.05 (.02)
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Table 4 Continued

Predictors Model 1 Model 2 Model 3
Religiocentrism 0.05 (.03) 0.04 (.03) —-0.01 (.03)
Particularism -0.06 (.03) -0.05 (.03) -0.03 (.03)
Salience 0.14 (.04) 0.10 (.04) 0.11 (.04)

Ethnic identity
Ingroup ties 0.13 (.05) -0.02 (.05)
Centrality 0.04 (.04) 0.04 (.04)
Ingroup affect 0.01 (.06) 0.11 (.06)
Individual characteristics

Age 0.01 (.00)
Gender (male = 0 as reference) -0.10 (.05)
Educational level 0.04 (.03)
Income level -0.01 (.01)
Adjusted R? .20 .22 .40

Note. *Bold indicates significance at the p < .05 level

Second, we proceeded to Model 2 by factoring ethnic identity dimensions and
hypothesised that these dimensions are positively related to RWB (H2). Similar to the
previous model, we only find ingroup ties to be positively related to RWB (b = 0.13,
p < .05). This suggests that individuals who feel that they belong to their ethnic group
and are similar to other ethnic group members are more likely to have a higher level of
RWB. As such, H2 is partially accepted.

Finally, to avoid making a false conclusion by having a spurious effect due to
individual characteristics, we built Model 3 by including all the previous variables
and adding individual characteristics. Here, we find that most of our earlier findings
do not change, except that now religious attendance is shown to be positively
related to RWB (b = 0.05, p < .05) and ingroup ties’ relation is no longer present.
Specifically, age is found to be positively related, although very small (b = 0.01,
p < .05), and males are found to have a higher level of RWB. Thus, we find that
there is no substantial spurious effect of both religious and ethnic identities in the
presence of individual characteristics. Based on this, we can safely conclude that
those who are over 30 (mean age for all samples) and are male, and more frequently
perform religious practices (both private and public) and conform to their religious
values, are more likely to have a higher level of RWB.

Discussion

The present study aims to investigate to what extent social identities in Indonesia are
related to individuals’ evaluation towards their present life, or conceptually known as
RWB. Using a contextual knowledge of the country, we take two of the most highly
relevant social identities to serve the aim of the study, namely religious and ethnic
identities (Barron et al., 2009; Hadiz, 2017; van Bruinessen, 2018). Based on our robust
regression analyses, we find that religious identity is evidently still regarded more
highly over ethnic identity in explaining individuals’ RWB. The following paragraphs
will explore the findings in detail.



Changing Societies & Personalities, 2024, Vol. 8, No. 4, pp. 920-941 933

Before we discuss the findings further, it is important to reiterate that we
purposively selected RWB instead of other popular well-being notions, such as
subjective well-being (SWB), mainly because RWB takes the relationality of important
aspects of an individual’s life into account (White, 2008). These aspects involve
subjective (e.g., self-concept, social relationships), societal (e.g., access to public
facilities), and material (e.g., material well-being). However, the main strength of RWB
does not lie in the inclusion of these three aspects, but rather its emphasis on the
relationality of these aspects (White, 2015). By adding the fact that Indonesians mostly
still live in a collectivist manner, in which individuals are encouraged to care for their
family, their social relationships and their surroundings (French et al., 2008; Sterkens
& Anthony, 2008), RWB is the perfect fit to explain individuals’ evaluation towards their
current state of life. In predicting it, there is no better identity than religious and ethnic
identities that have often sparked collective action for better and worse (Hadiz, 2017;
Takwin & Setiawan, 2023; van Bruinessen, 2018).

Inregard to the findings, first, we find corroborating evidence that religious identity
is still placed as an important influence in how people evaluate their current state of life.
Historically, religiosity has been successfully used to push forward national agenda,
e.g., family planning (Menchik, 2014), and to this date, it still plays a crucial role in a
political agenda and policy making (Hadiz, 2017; Mulia, 2011). By religiosity, we mean
actively participate in religious attendance as well as private religious practices, such
as praying. Ginges et al. (2009) and Al Qurtuby (2013) demonstrated that religious
practices are able to bring religious adherents together to trade ideas and opinions
towards their ingroup as well as their outgroups. Although their study is focused on
conflicts and peacebuilding, the underlying mechanism shows that religious identity
indeed plays an important part in people’s lives. The adoption of a particular religious
identity enables individuals to fulfil their needs of self-concept, social relationships
and, sometimes, also their material needs. Specifically for religious practices, those
who frequently attend religious services are also more likely to interact with their
ingroup members thus, providing a means to fulfil their social needs and their religious
group’s needs (Setiawan, et al., 2020). More importantly, religious practices enable
individuals to fulfil their self-need of being close to their “creator” (Stark & Glock, 1970).
As such, in this study, we find that those who perform religious practices frequently are
shown to develop higher satisfaction with their current state of life.

As for religious beliefs, which are represented by particularism and religiocentrism,
we find that they are not related to individuals’ RWB. We suspect that this is due to the
very nature of ideological dimension of religious identity. Since religious doctrines often
constrain individuals from genuinely caring for religious outgroup members, e.g., some
Muslim communities in Indonesia strongly advise to only vote for Muslim candidates
(Hadiz, 2017), the ideological dimension will be an opposite of individuals’ ongoing
process of achieving balanced and positive social relationships. In relation to individuals’
relationships, Riasnugrahani et al. (2024) claimed that religious beliefs can be a protective
factor for individuals, but they can also harm their family and community when they
promote prejudice and intolerance. In fact, Yeniaras and Akarsu (2017) found that the
ideological dimension is non-linearly related (U-shaped relation) with life satisfaction
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in their study. They suggest a similar reasoning; being too strict of a religious adherent
prevents them from having a balanced satisfaction of the material and spiritual needs.

Furthermore, we also find that religious salience is positively related to individuals’
RWB. This suggests that the golden rule of religious values of one’s religion, such
as treating others as one would like to be treated, is more important than religious
norms of one’s religious group (Baumard & Boyer, 2013). By looking at RWB through
a microscopic lens, individuals are expected to be an active agent in pursuing their
individual attainments, while at the same time, caring for their social relationships and
providing beneficial acts to the society (White, 2015). This implies that in their process
of achieving self-success, individuals strive to act benevolently to families and people
who are in need, even if those are their disturbing neighbours. Only through this act
are individuals able to feel achieve and maintain a high level of RWB; individuals are
expected to do well to feel well. Therefore, those with a high level of religious salience
are likely to show positive evaluation towards their current state of life.

Second, we find that ethnic identity is not associated with RWB. Due to the addition
of individual characteristics, particularly age, the relation between ingroup ties and
RWB disappears, whereas, at the same time, religious attendance becomes related to
RWB. There are two explanations for this. One, age has been shown to be positively
associated with individuals’ RWB, in which older adults report more meaningful and
positive relationships (Birditt et al., 2021; Stone et al., 2020). By this, we assume that
similarity in ethnicity may no longer play an important role in older aged adults; what
matters is whether their relationships provide positive support or not. Meanwhile,
age has also been found to be linearly related to individuals’ religiosity, which is often
represented by more frequent religious attendance (Bengtson et al., 2015; Hayward &
Krause, 2013). By becoming more involved in religious attendance, ethnic identity may
become less relevant, especially in individuals’ social networks.

Theoretically, religious identity is often regarded as more important than any other
identity (Ysseldyk et al., 2010). As a belief system, religion is expected to be taken whole
heartedly by its adherents and even when it contradicts with other belief systems, e.g.,
ethnic beliefs, religious doctrine should be taken as the absolute truth. This is especially
true in Indonesia. Despite the fact that one can convert to another religious affiliation,
it has been shown to be a difficult and often life-threatening event which disallows the
thought among most Indonesians (French et al., 2008). Altogether, this paves the way
for religious identity to become more highly relevant in determining individuals’ RWB.

Notwithstanding the important findings that the current study has drawn, we also
acknowledge some limitations in the study. One, we acknowledge that some of our
sample groups do not represent the cities they live in due to a small number acquired,
e.g., Cirebon and Sukabumi. Therefore, the findings should be taken carefully to
avoid over-generalisation. Two, considering that RWB is a process which fluctuates
depending on the time and space in which they exist, cross-sectional data is limited
to fully explain RWB and the plausible temporal changes among the measures.
Therefore, we recommend that future studies aim to pursue longitudinal associations
which may open a possibility of causal interpretation, if indeed, changes in religious
and ethnic identities precede the change in RWB.
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Conclusion

To conclude, the study has provided valuable insights into the relationship between social
identities and individuals’ evaluations of their current life, conceptualised as relational
wellbeing in the Indonesian context. By focusing on religious and ethnic identities, we
found that religious identity plays a more significant role than ethnic identity in shaping
individuals’ perceptions of their well-being. In this time of uncertainty and ever-changing
society, this aligns with historical trends where religiosity has become more influential in
individuals’ lives and in shaping political discourse and policymaking.

Our findings indicate that active participation in religious practices fosters a sense
of community and fulfils various personal needs, leading to greater life satisfaction.
However, we also recognize that certain ideological dimensions of religious beliefs can
hinder well-being by promoting exclusionary attitudes towards outgroup members. This
highlights the complexity of religious identity, where the benefits of communal ties may
be undermined by rigid doctrinal adherence. Fortunately, our findings indicate that if
individuals highly value their religious values, such as empathy and altruism, over religious
group norms, they will still be able to foster positive social relationships thus enhancing
their well-being. This reinforces the notion that individuals who prioritise benevolent
actions towards others are likely to experience greater satisfaction in their lives.

In summary, this research underscores the importance of understanding social
identities within the framework of RWB, particularly in a diverse society like Indonesia.
This contribution provides important insights for scholars and policy makers in
developing interventions aimed at promoting life satisfaction through positive
intergroup relationships and interreligious harmony. It also calls for further exploration
into how these identities interact with various dimensions of well-being, offering
a pathway for future studies to investigate the broader implications for social cohesion
and individual fulfilment.

References

Al Qurtuby, S. (2013). Peacebuilding in Indonesia: Christian—Muslim alliances in
Ambon island. Islam and Christian—-Muslim Relations, 24(3), 349-367. https://doi.org/
10.1080/09596410.2013.785091

Anthony, F.-V., Hermans, C. A. M., & Sterkens, C. (2015). Religion and conflict
attribution: An empirical study of the religious meaning system of Christian, Muslim
and Hindu students in Tamil Nadu, India. Brill. https://doi.org/10.11 7 427

Armitage, D., Béné, C., Charles, A. T., Johnson, D., & Allison, E. H. (2012). The
interplay of well-being and resilience in applying a social-ecological perspective.

Ecology and Society, 17(4), Article 15. https://doi.org/10.5751/ES-04940-170415

Ashmore, R. D., Deaux, K., & McLaughlin-Volpe, T. (2004). An organizing
framework for collective identity: Articulation and significance of multidimensionality.

Psychological Bulletin, 130(1), 80-114. https://doi.org/10.1037/0033-2909.130.1.80
Babbie, E. R. (1989). The practice of social research (5" ed.). Wadsworth.


https://changing-sp.com/
https://doi.org/10.1080/09596410.2013.785091
https://doi.org/10.1080/09596410.2013.785091
https://doi.org/10.1163/9789004270862
https://doi.org/10.5751/ES-04940-170415
https://doi.org/10.1037/0033-2909.130.1.80

936 Tery Setiawan, Missiliana Riasnugrahani, Ellen Theresia,
Meta Dwijayanthy, Marissa Chitra Sulastra

Balidemaj, A., & Small, M. (2019). The effects of ethnic identity and acculturation
in mental health of immigrants: A literature review. International Journal of Social

Psychiatry, 65(7-8), 643-655. https:/doi.org/10.1177/0020764019867994

Barron, P., Kaiser, K., & Pradhan, M. (2009). Understanding variations in local
conflict: Evidence and implications from Indonesia. World Development, 37(3), 698—

713. https://doi.org/10.1016/j.worlddev.2008.08.007

Baumard, N., & Boyer, P. (2013). Explaining moral religions. Trends in Cognitive
Sciences, 17(6), 272-280. https://doi.org/10.1016/j.tics.2013.04.003

Bazzi, S., Gaduh, A., Rothenberg, A., & Wong, M. (2017). Unity in diversity?
Ethnicity, migration, and nation building in Indonesia (Discussion paper DP12377).
The Centre for Economic Policy Research. https:/repec.cepr.org/repec/cpr/c

DP12377.pdf

Bengtson, V. L., Silverstein, M., Putney, N. M., & Harris, S. C. (2015). Does
religiousness increase with age? Age changes and generational differences
over 35 years. Journal for the Scientific Study of Religion, 54(2), 363-379.
h : i.org/10.1111/jssr.121

Bergan, A., & McConatha, J. T. (2001). Religiosity and life satisfaction. Activities,
Adaptation & Aging, 24(3), 23-34. https://doi.org/10.1 16v24n03_02

Birditt, K. S., Turkelson, A., Fingerman, K. L., Polenick, C. A., & Oya, A. (2021).
Age differences in stress, life changes, and social ties during the COVID-19 pandemic:

Implications for psychological well-being. The Gerontologist, 61(2), 205-216.
https://doi.org/10.1 ront/gnaa204

Brewer, M. B. (1999). The psychology of prejudice: Ingroup love or outgroup hate?
Journal of Social Issues, 55(3), 429-444. https: i.org/10.1111/0022-4537.

Cameron, J. E. (2004). A three-factor model of social identity. Self and Identity,
3(3), 239-262. https://doi.org/10.1080/13576500444000047

Conceigdo, P. (2019, June 24). Human development and the SDGs. Human
Development Reports. https:/hdr.undp.org/content/human-development-and-sdgs

de Leeuw, E. D. (2005). To mix or not to mix data collection modes in surveys.
Journal of Official Statistics, 21(2), 233-255.

Diener, E., Suh, E. M., Lucas, R. E., & Smith, H. L. (1999). Subjective well-
being: Three decades of progress. Psychological Bulletin, 125(2), 276-302.
https://doi.org/10.1037/0033-2909.125.2.276

Eisinga, R., Felling, A., & Peters, J. (1991). Christian beliefs and ethnocentrism in
Dutch society: A test of three models. Review of Religious Research, 32(4), 305-320.
https: i.org/10.2307/351167

Ellis, J. L. (2016). Factor analysis and item analysis. Bloom.


https://doi.org/10.1177/0020764019867994
https://doi.org/10.1016/j.worlddev.2008.08.007
https://doi.org/10.1016/j.tics.2013.04.003
https://repec.cepr.org/repec/cpr/ceprdp/DP12377.pdf
https://repec.cepr.org/repec/cpr/ceprdp/DP12377.pdf
https://doi.org/10.1111/jssr.12183
https://doi.org/10.1300/J016v24n03_02
https://doi.org/10.1093/geront/gnaa204
https://doi.org/10.1111/0022-4537.00126
https://doi.org/10.1080/13576500444000047
https://hdr.undp.org/content/human-development-and-sdgs
https://doi.org/10.1037/0033-2909.125.2.276
https://doi.org/10.2307/3511678

Changing Societies & Personalities, 2024, Vol. 8, No. 4, pp. 920-941 937

Fornell, C., & Larcker, D. F. (1981). Evaluating structural equation models with
unobservable variables and measurement error. Journal of Marketing Research, 18(1),

39-50. https://doi.org/10.2307/3151312

French, D. C., Eisenberg, N., Vaughan, J., Purwono, U., & Suryanti, T. A.
(2008). Religious involvement and the social competence and adjustment of
Indonesian Muslim adolescents. Developmental Psychology, 44(2), 597-611.
https:/doi.org/10.1037/0012-1649.44.2.597

Ginges, J., Hansen, |., & Norenzayan, A. (2009). Religion and support for suicide

religion attacks. Psychological Science, 20(2), 224-230. https://doi.org/10.1111/j.1467-
9280.2009.02270.x

Hadiz, V. R. (2017). Indonesia’s year of democratic setbacks: Towards a new
phase of deepening illiberalism? Bulletin of Indonesian Economic Studies, 53(3), 261-
278. https: i.org/10.1 74918.2017.141

Haslam, S. A,, Jetten, J., Postmes, T., & Haslam, C. (2009). Social identity, health
and well-being: An emerging agenda for applied psychology. Applied Psychology,
58(1), 1-23. https://doi.org/10.1111/J.1464-0597.2008.00379.X

Hayward, R. D., & Krause, N. (2013). Patterns of change in religious service
attendance across the life course: Evidence from a 34-year longitudinal study. Social
Science Research,42(6), 1480-1489. https://doi.org/10.1016/j.ssresearch.2013.06.01

Hooper, D., Coughlan, J., & Mullen, M. R. (2008). Structural equation modelling:
Guidelines for determining model fit. The Electronic Journal of Business Research

Methods, 6(1), 53—60. https:/doi.org/10.21427/D7CF7R

Hu, L.-t., & Bentler, P. M. (1999). Cutoff criteria for fit indexes in covariance
structure analysis: Conventional criteria versus new alternatives. Structural Equation

Modeling, 6(1), 1-55. https://doi.org/10.1080/10705519909540118

Hu, X., Summers, J. A., Turnbull, A., & Zuna, N. (2011). The quantitative
measurement of family quality of life: A review of available instruments. Journal of

Intellectual Disability Research, 55(12), 1098-1114. https://doi.org/10.1111/j.1365-
2788.2011.01463.x

Humaedi, M. A. (2014). Kegagalan akulturasi budaya dan isu agama dalam
konflik Lampung [Failure of cultural acculturation and religious issues in the Lampung
conflict]. Analisa Journal of Social Science and Religion, 21(2), 149-162. https://doi.

org/10.18784/analisa.v21i02.11

Jamal, A., Nasir, M., Syathi, P. B., & Fitriyani. (2023). Developing village in the
former conflict region of Indonesia through social and economic inclusion: Evidence
from Aceh. Cogent Social Sciences, 9(1), Article 2178521. https://doi.org/10.1080/233
11 .2023.2178521

Knez, |., Eliasson, |, & Gustavsson, E. (2020). Relationships between
identity, well-being, and willingness to sacrifice in personal and collective favorite


https://changing-sp.com/
https://doi.org/10.2307/3151312
https://doi.org/10.1037/0012-1649.44.2.597
https://doi.org/10.1111/j.1467-9280.2009.02270.x
https://doi.org/10.1111/j.1467-9280.2009.02270.x
https://doi.org/10.1080/00074918.2017.1410311
https://doi.org/10.1111/J.1464-0597.2008.00379.X
https://doi.org/10.1016/j.ssresearch.2013.06.010
https://doi.org/10.21427/D7CF7R
https://doi.org/10.1080/10705519909540118
https://doi.org/10.1111/j.1365-2788.2011.01463.x
https://doi.org/10.1111/j.1365-2788.2011.01463.x
https://doi.org/10.18784/analisa.v21i02.11
https://doi.org/10.18784/analisa.v21i02.11
https://doi.org/10.1080/23311886.2023.2178521
https://doi.org/10.1080/23311886.2023.2178521

938 Tery Setiawan, Missiliana Riasnugrahani, Ellen Theresia,
Meta Dwijayanthy, Marissa Chitra Sulastra

places: The mediating role of well-being. Frontiers in Psychology, 11, Article 151.
https://doi.org/10. fpsyg.2020.00151

Luhtanen, R., & Crocker, J. (1992). A collective self-esteem scale: Self-evaluation
of one’s social identity. Personality and Social Psychology Bulletin, 18(3), 302-318.
https: i.org/10.1177/01461672921

Mccubbin, L. D., Mccubbin, H. I., Zhang, W., Kehl, L., & Strom, |. (2013). Relational
well-being: An indigenous perspective and measure. Family Relations, 62(2), 354—

365. https://doi.org/10.1111/fare. 12007
Menchik, J. (2014). The co-evolution of sacred and secular: Islamic law

and family planning in Indonesia. South East Asia Research, 22(3), 359-378.
https://doi.org/10. 7/sear.2014.022

Mengatasi intoleransi, merangkul keberagaman: Kondisi kebebasan beragama/
berkeyakinan (KBB) di Indonesia tahun 2021 [Overcoming intolerance, embracing
dlverS|ty Freedom of rellglon/bellef (KBB) report]. (2022) SETARA Instltute

Mossakowski, K. N., Wongkaren, T., Hill, T. D., & Johnson, R. (2019). Does
ethnic identity buffer or intensify the stress of discrimination among the foreign born
and U.S. born? Evidence from the Miami-Dade Health Survey. Journal of Community

Psychology, 47(3), 445-461. https://doi.org/10.1002/jcop.22130

Peterson, R. A., & Kim, Y. (2013). On the relationship between coefficient
alpha and composite reliability. Journal of Applied Psychology, 98(1), 194-198.
https://doi.org/10.1037/a 767

Phinney, J. S., Horenczyk, G., Liebkind, K., & Vedder, P. (2001). Ethnic identity,
immigration, and well-being: An interactional perspective. Journal of Social Issues,

57(3), 493-510. https:/doi.org/10.1111/0022-4537.00225

Riasnugrahani, M., Setiawan, T., de Jong, E., & Takwin, B. (2024). A dual pathway
for understanding the relation between wellbeing and resilience. Humanities and Social
Sciences Communications, 11, Article 937. https:/doi.org/10.1057/s41599-024-03440-4

Riasnugrahani, M., Setiawan, T., & Rahmani, K. (2022). Skala Kebahagiaan
Relasional [Relational wellbeing scale]. Universitas Kristen Maranatha.

Rizaty, M. A. (2021, April 2). Jabar Jadi Tujuan Migrasi, Jakarta Ditinggalkan [West
Java becomes migration destlnatlon Jakarta left behlnd] Databoks ps-[[databgks.

Roof, W. C., & Perkins, R. B. (1975). On conceptualizing salience in religious
commitment. Journal for the Scientific Study of Religion, 14(2), 111-128. https:/doi.

0rg/10.2307/1384735

Rosseel, Y. (2018). The lavaan tutorial. hitps://pdf4pro.com/view/the-lav
tutorial-630450.html


https://doi.org/10.3389/fpsyg.2020.00151
https://doi.org/10.1177/0146167292183006
https://doi.org/10.1111/fare.12007
https://doi.org/10.5367/sear.2014.0220
https://setara-institute.org/kondisi-kebebasan-beragamaberkeyakinan-di-indonesia-2021/
https://doi.org/10.1002/jcop.22130
https://doi.org/10.1037/a0030767
https://doi.org/10.1111/0022-4537.00225
https://doi.org/10.1057/s41599-024-03440-4
https://databoks.katadata.co.id/demografi/statistik/a7f5df3054ef208/jabar-jadi-tujuan-migrasi-jakarta-ditinggalkan
https://databoks.katadata.co.id/demografi/statistik/a7f5df3054ef208/jabar-jadi-tujuan-migrasi-jakarta-ditinggalkan
https://databoks.katadata.co.id/demografi/statistik/a7f5df3054ef208/jabar-jadi-tujuan-migrasi-jakarta-ditinggalkan
https://doi.org/10.2307/1384735
https://doi.org/10.2307/1384735
https://pdf4pro.com/view/the-lavaan-tutorial-630450.html
https://pdf4pro.com/view/the-lavaan-tutorial-630450.html

Changing Societies & Personalities, 2024, Vol. 8, No. 4, pp. 920-941 939

Ryan, R. M., & Deci, E. L. (2020). Intrinsic and extrinsic motivation from a self-
determination theory perspective: Definitions, theory, practices, and future directions.
Contemporary Educational Psychology, 61, Article 101860. https://doi.org/10.1016/
j.cedpsych.2020.101860

Salvador-Carulla, L., Lucas, R., Ayuso-Mateos, J. L., & Miret, M. (2014). Use
of the terms “Wellbeing” and “Quality of Life” in health sciences: A conceptual
framework. European Journal of Psychiatry, 28(1), 50-65. https:/doi.org/10.4321/
S0213-61632014000100005

Setiawan, T., de Jong, E. B. , Scheepers, P. L. H., & Sterkens, C. J. A.
(2020). The relation between religiosity dimensions and support for interreligious
conflict in Indonesia. Archive for the Psychology of Religion, 42(2), 244-261.
https:/doi.org/10.1177 4672419878824

Sharma, S., & Sharma, M. (2010). Self, social identity and psychological well-
being. Psychological Studies, 55(2), 118-136. https://doi.org/10.1007/s12646-010-
0011-8

Sigit, K. A., & Hasani, I. (2021). Intoleransi semasa pandemi. Kondisi kebebasan
beragama/berkeyakinan di Indonesia tahun 2020 [Intolerance during the pandemic.
The condition of freedom of religion/belief in Indonesia in 2020]. Pustaka Masyarakat
Setara.

Spears, R. (2011). Group identities: The social identity perspective. In
S. J. Schwartz, K. Luyckx, & V. L. Vignoles (Eds.), Handbook of identity theory and
research (pp. 201-224). Springer. https://doi.org/10.1007/978-1-4419-7

Stark, R., & Glock, C. Y. (1970). American piety: The nature of religious
commitment. University of California Press.

Steptoe, A., Deaton, A., & Stone, A. A. (2015). Subjective wellbeing, health,
and ageing. The Lancet, 385(9968), 640-648. htips:/doi.org/10.101 140-
736(13)61489-

Sterkens, C., & Anthony, F.-V. (2008). A comparative study of religiocentrism
among Christian, Muslim and Hindu students in Tamil Nadu, India. Journal of Empirical

Theology, 21(1), 32—67. https://doi.org/10.1163/092229308X310731

Stone, A. A., Broderick, J. E., Wang, D., & Schneider, S. (2020). Age patterns in
subjective well-being are partially accounted for by psychological and social factors
associated with aging. PLoS ONE, 15(12), Article e0242664. https://doi.org/10.1371/

journal.pone.0242664

Stryker, S., & Serpe, R. T. (1994). Identity salience and psychological centrality:
Equivalent, overlapping, or complementary concepts? Social Pyschology Quarterly,

57(1), 16-35. https://doi.org/10.2307/2786972

Tajfel, H. (1974). Social identity and intergroup behaviour. Social Science
Information, 13(2), 65-93. https://doi.org/10.1177 1847401


https://changing-sp.com/
https://doi.org/10.1016/j.cedpsych.2020.101860
https://doi.org/10.1016/j.cedpsych.2020.101860
https://doi.org/10.4321/S0213-61632014000100005
https://doi.org/10.4321/S0213-61632014000100005
https://doi.org/10.1177/0084672419878824
https://doi.org/10.1007/978-1-4419-7988-9_9
https://doi.org/10.1016/S0140-6736(13)61489-0
https://doi.org/10.1016/S0140-6736(13)61489-0
https://doi.org/10.1163/092229308X310731
https://doi.org/10.1371/journal.pone.0242664
https://doi.org/10.1371/journal.pone.0242664
https://doi.org/10.2307/2786972
https://doi.org/10.1177/053901847401300204

940 Tery Setiawan, Missiliana Riasnugrahani, Ellen Theresia,
Meta Dwijayanthy, Marissa Chitra Sulastra

Tajfel, H., & Turner, J. (1979). An integrative theory of intergroup conflict.
In W. G. Austin & S. Worchel (Eds.), The social psychology of intergroup relations
(pp. 33-47). Brooks/Cole.

Takwin, B., & Setiawan, T. (2023). Collective efficacy as the conditional effect
of the relationship between religiocentrism and support for interreligious violence.

Religions, 14(1), Article 56. https://doi.org/10.3390/rel14010056

Umana-Taylor, A. J., Quintana, S. M., Lee, R. M., Cross, W. E., Jr., Rivas-Drake,
D., Schwartz, S. J., Syed, M., Yip, T., Seaton, E., French, S., Knight, G. P., Markstrom,
C., & Sellers, R. M. (2014). Ethnic and racial identity during adolescence and into
young adulthood: An integrated conceptualization. Child Development, 85(1), 21-39.
h : i.org/10.1111 v.121

van Bruinessen, M. (2018). Indonesian Muslims in a globalising world:
Westernisasion, arabisation and indigenising responses (Working paper 311).
The S. Rajaratham School of International Studies. https:/www.rsis.edu.sg/
rsis- li ion/rsis/wp311-indonesian-muslims-in-a-gl lising-world-

westernisation-arabisation-and-indigenising-responses/

Wellman, J. K., & Tokuno, K. (2004). Is religious violence inevitable? Journal
for the Scientific Study of Religion, 43(3), 291-296. https://doi.org/10.1111/].1468-
5906.2004.00234.x

White, S. C. (2008). But what is Wellbeing? A framework for analysis in social and
development policy and practice [Paper presentation]. Regeneration and Wellbeing:
Research Into Practice, 2008, April 24-25, University of Bradford. ESRC Research
Group on Wellbeing in Developing Countries. https:/people.bath.ac.uk/ecsscw/But_
what_is_Wellbeing.pdf

White, S. C. (2015). Relational wellbeing: A theoretical and operational
approach (Bath Papers in International Development and Wellbeing No. 43).
Centre for Development Studies, University of Bath. htt

files/202176039/bpd43.pdf

White, S. C., & Jha, S. (2023). Exploring the relational in relational wellbeing.
Social Sciences, 12(11), Article 600. https://doi.org/10.3390/socsci12110600

Yeniaras, V., & Akarsu, T. N. (2017). Religiosity and life satisfaction: A multi-
dimensional approach. Journal of Happiness Studies, 18(6), 1815-1840.
https://doi.org/10.1007/s1 2-016- -4

Yip, T., & Fuligni, A. J. (2002). Daily variation in ethnic identity, ethnic behaviors,
and psychological well-being among American adolescents of Chinese descent. Child
Development, 73(5), 1557-1572. https://doi.org/10.1111/1467-8624.004

Ysseldyk, R., Matheson, K., & Anisman, H. (2010). Religiosity as identity: Toward
an understanding of religion from a social identity perspective. Personality and Social

Psychology Review, 14(1), 60-71. https://doi.org/10.1177/1088868309349693


https://doi.org/10.3390/rel14010056
https://doi.org/10.1111/cdev.12196
https://www.rsis.edu.sg/rsis-publication/rsis/wp311-indonesian-muslims-in-a-globalising-world-westernisation-arabisation-and-indigenising-responses/
https://www.rsis.edu.sg/rsis-publication/rsis/wp311-indonesian-muslims-in-a-globalising-world-westernisation-arabisation-and-indigenising-responses/
https://www.rsis.edu.sg/rsis-publication/rsis/wp311-indonesian-muslims-in-a-globalising-world-westernisation-arabisation-and-indigenising-responses/
https://doi.org/10.1111/j.1468-5906.2004.00234.x
https://doi.org/10.1111/j.1468-5906.2004.00234.x
https://people.bath.ac.uk/ecsscw/But_what_is_Wellbeing.pdf
https://people.bath.ac.uk/ecsscw/But_what_is_Wellbeing.pdf
https://purehost.bath.ac.uk/ws/files/202176039/bpd43.pdf
https://purehost.bath.ac.uk/ws/files/202176039/bpd43.pdf
https://doi.org/10.3390/socsci12110600
https://doi.org/10.1007/s10902-016-9803-4
https://doi.org/10.1177/1088868309349693

Changing Societies & Personalities, 2024, Vol. 8, No. 4, pp. 920-941

941

Appendix

Final Analysis on RWB Scale (N = 254)

Construct

Relational well-being

Unstandardized factor loadings

(standard errors)

F1
Community
participation

F2
Facility
satisfaction

F3
Subjective
material
well-being

F4
Security &
competition

F3
Self-
concept

| can participate

in the elections of
neighbourhood leaders
without any pressure

r=.82

| can participate in the
elections of President and
Vice President without any
pressure

| am satisfied with the
access to health facilities
from my neighbourhood

r=.64

| am satisfied with the
access to educational
facilities in my
neighbourhood

| feel my saving can cover
the emergency needs of
my family

r=.38

| have a better job/
business compared to my
friends

The presence of the
newcomer groups
threatens my family and
my group survival

r=.63

| experienced physical
threats while living in this
neighbourhood

| am a hard worker

r=.51

| am a reliable person
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